were anthropological. 3 As one scholar, David Amand, points out Bardaisan's thought is characterized by the precise demarcation of the domains of nature, fate and freedom in human experience. 4 Indeed, in a unique and original combination of seemingly disparate currents of thought Bardaisan affirmed the influence of fate, free will and physical nature upon human beings.
On the one hand Bardaisan affirms freedom of the will with regard to human moral action. Free will is God's gift which distinguishes humans (and also the angels) from the rest of creation. Above all, Bardaisan emphasizes human free will as the basis of moral responsibility : it is because of free will that humans are able to fulfill the two fundamental aspects of morality, i.e. (negatively) to keep clear of all that is evil and (positively) to perform that which is good. 5 Bardaisan also distinguishes between human free will and the physical nature of human beings. Under the purview of our natural constitution lie birth, growing to adulthood, having children, eating and drinking, sleeping and waking, old age and death. These are of course aspects of natural life which human beings also share with the animals. 6 However, unlike animals human beings also possess free will.
[…] in matters pertaining to their body they keep to their natural constitution like the animals do ; as regards matters of their mind, however, they do what they will as free beings disposing of themselves and as God's image. 7 Immediately following this, in the Book of the Law of Countries Bardaisan reasserts his concern to connect free will with moral responsibility : he states that it is only because of free will that people are able to improve their moral behaviour, to avoid attributing the cause of evil deeds to God, and to take full responsibility for their actions. 8 At this point in the text, Bardaisan's student interlocutors introduce the topic of fate, saying : "Others aver that people are led by the decree of Fate, sometimes ill, sometimes well." Bardaisan replies : "I know there are people called Chaldeans, and others, who love the knowledge of this art, as I once cherished it also." 9 Bardaisan is referring to what was in Antiquity a common concomitant of belief in fate, i.e. astrology. Moreover, he says that he himself used to practice astrology, and there is no reason to doubt this statement. 10 Astrology was part of traditional Syrian religion, such as the cult of Hadad and Atargatis, the primary gods worshipped at Hieapolis in Syria 
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whose cult also spread to Edessa. 11 Bardaisan also says that he is personally familiar with "the books of the Babylonian Chaldaeans" and "the books of the Egyptians", and that in his view "the [astrological] doctrine of both countries is the same." 12 Therefore, the immediate mention of astrology in connection with the topic of fate reflects not only the common cultural associations of Antiquity but Bardaisan's own experience with the practice of astrology. It is likely that he had even written on the topic : immediately following his statement that he "once cherished" astrology, he adds that "in another place" he had expressed his views regarding those who seek to know, and think they can attain, things the general populace does not know -which at this point in the context of the Book of the Laws of Countries is clearly a reference to astrologers. 13 Considering the fluidity of the religious context of Edessa 14 it is not necessary to see Bardaisan's adherence to astrology and to Christianity as mutually exclusive. Thus F. Stanley Jones has recently suggested that "it should be admitted as perhaps more than possible that astrology was part of the Christian heritage as it reached Bardaisan", and that the real development in Bardaisan's own views was from a completely fatalistic form of astrology to the more modified teaching evident in the Book of the Laws of Countries. 15 But it is not feasible […] to derive a general rejection of astrology, and the philosophical determination of the compulsion of the stars which derives from it, over against Bardaisan's early period of friendliness toward astrology. When he argues against the Chaldeans he does so only in the sense […] that he limits its ways of looking at things, not in the sense of a fundamental rejection. He explicitly rejects the church's absolute hostility to astrology […] it is true Bardaisan criticized astrology but he did not become its opponent. 16 Indeed, as we shall see Bardaisan was able to transcend the common association of astrology with an absolute form of fatalism.
In the Book of the Laws of Countries, Bardaisan outlines three distinctive perspectives regarding fate and free will. 17 First he describes the view of the astrologers themselves :
[…] man's soul strives to know something the general populace does not know. And these men think they can attain it. Everything in which they fail and everything good they do, everything that befalls them of riches and poverty, disease, health and physical injury, comes to them through the guidance of those stars which are called the Seven, and they are led by them. 18 Bardaisan is here referring to the traditional view of astrology which maintained an absolute fatalism, a thoroughgoing submission to fate mediated by the seven planets. In contrast to this view of the astrologers, Bardaisan next mentions those who completely reject the existence of fate altogether :
[…] others maintain that this art is an imposture of the Chaldaeans, or even that Fate does not exist at all but that it is an empty name, and that all things, great and small, lie in the hands of man, and that physical injuries and defects eventuate and come to him by chance. 19 Albrecht Dihle suggests that Bardaisan may be referring to Epicureanism here. 20 Then Bardaisan raises a third contrasting position which affirms human free will and responsibility while attributing the ills and difficulties of life to divine punishment. Since this latter view corresponds most closely to Christianity, this is the view that reader expects Bardaisan himself to uphold -especially as he has already declared his belief in human free will earlier in the text. Yet in fact Bardaisan's own view concerning fate, presented at this point in the dialogue, comes as a surprise to the reader. Now to me, in so far as I can judge, these three ways of regarding the matter seem to be partly right and partly wrong.
[…] they are wrong because the wisdom of God surpasses them, the wisdom that established worlds, created man, gave the Guiding Signs their fixed order and gave all things the power due to each. Now I maintain that this power is in the possession of God, the angels, the Rulers, the Guiding Signs, the elements, mankind and the animals. Yet to all these orders I have named power is not given over everything. For he who has power over everything is One. But over some things they have power, and over others not […] . So there exists something which the Chaldaeans call Fate. 21 By the "Rulers" and the "Guiding Signs" Bardaisan means the planets and the stars. 22 Bardaisan's own view of the relation of divine power to that of the heavenly bodies and to human free will involves a nuanced delimitation of their respective domains. He holds that only God has power over everything ; however, under that divine power there is a level of power accorded to fate (exercised through the planets and the fixed stars) as well as freedom of the human will (which operates on the level of moral choice). 23 Bardaisan's affirmation of fate (albeit in a limited sphere of influence under the ultimate power of God) is the most striking element in his Christian system of thought.
At this point in the Book of the Laws of Countries
Bardaisan naturally seeks to offer evidence as proof for his belief in the existence and power of fate. He goes on to cite numerous examples from daily experience in which human desires and choices are frustrated by unexpected events. Not everyone has wealth or power or physical health. Sometimes the rich become poor, and the poor remain poor even though they desire to have wealth. Some people have children but do not bring them up ; some bring up their children but may not keep them ; as for others, their children bring them disgrace and sorrow. Sometimes people who are wealthy lose their health ; others who are healthy are poor against their will. Thus Bardaisan says : "It is evident […] that riches, honour, health, sickness, children and everything we covet depend on Fate and that we have no power over these matters." 24 At the same time, Bardaisan hastens to define the limits of fate. As we have seen, he subordinates the power of fate to God ; as well, he separates fate from the power of physical nature. According to Bardaisan, it is from the power of nature that people 21 grow and mature physically, have children, require food and drink to stay alive, and so on. Then, at the limits of nature the influence of fate is manifested : the occurrence of changes and modifications of these basic natural processes is due to the power of fate.
But when the periods and modes of nature's work are ended, Fate manifests itself in this field and does things of diverse kind. Sometimes it aids and strengthens nature, and sometimes it hinders and impedes it. 25 Growing to adulthood derives from nature, but illnesses and physical defects are caused by fate ; the procreation of children comes from nature, but it is through fate that children are sometimes deformed, miscarry or die prematurely ; bodily health derives from nature, while fate brings hunger and other physical complaints.
Be convinced then, that whenever nature is deflected from her true course, it is Fate that is the cause, because the Rulers and Guiding Signs, from which every change called horoscope is deduced, are in opposition. Those of them called the right-hand ones assist nature and heighten her beauty, when their course is favourable and they take a high position in the sky in the sectors belonging to them. And those of them called the left-hand ones are malefic, and when they occupy a high position, they work against nature. 26 The reference to the horoscope reminds us again that for Bardaisan the working of fate is conceived in terms that are clearly astrological : he says that fate is derived from the influence of benefic and malefic planets 27 (Jupiter, the Moon and Venus were termed "benefic", while Mars and Saturn were regarded as the "malefic" planets 28 ) when they occupy the "high position in the sky in the sectors belonging to them" (in other words, when one of these planets is located in a sign of the zodiac directly over head, at midheaven 29 , and at its "term", the part of the sign allocated to that planet). 30 The terms "right-hand" and "left-hand" refer to signs to the right or left of a given point of the zodiac which affect the influence of a sign when it is in aspect, such as opposition, to another sign. 31 tion of the book provides us with a "trove of astrological information" which "can (and should) be read as presentations of Bardaisan's positive astrological beliefs." 32 Even though Bardaisan regards morality as the realm of human free will, some of the events which Bardaisan regards as deriving from fate have a decidedly moral quality. Thus he claims that marriage and procreation come from nature, but disgust and divorce, impurity and immorality come from fate ; so too he says that "intemperance and unnecessary luxury stem from Fate". 33 According to Bardaisan, it is nature which ordains that elders have superiority over young people, the wise over the foolish, strong people over the weak, and those with courage over cowards ; the reversal of such norms of social order, however, is caused by fate. 34 It is clear from his attribution of these latter situations to fate that Bardaisan will have to clearly distinguish the effects of fate from actions which are caused by free will.
Indeed, this distinction is the predominant point of the rest of the Book of the Laws of Countries : 35 to demonstrate the power of free will against fate, Bardaisan makes extensive use of the argument of the "customs of the nations" (νıμιμα βαρ-βαρικÌ) in the latter half of the work. The argument of the "customs of the nations" (νıμιμα βαρβαρικÌ) asserts that the common laws, practices, customs, physical characteristics and temperaments which are shared by nations, tribes and peoples contradict absolute fatalism. 36 The argument goes as follows : (1) all individuals belonging to a particular social group have the same customs ; but (2) these individuals cannot all possess the same horoscope ; therefore (3) it is impossible that their customs are determined by fate. 37 
Bardaisan introduces this section of the Book of the Laws of Countries as follows :
Now listen, and try to understand that not all people over the whole world do that which the stars determine by their Fate. [ -the Seres (i.e. the Chinese 41 ) never commit murder, fornication or idolatry.
-The Brahmans in India also do not commit murder, idolatry or fornication, and practice vegetarianism and abstain from wine.
- -Among the Geli, women sow, reap, build houses and perform manual labour ; refrain from colourful clothes, shoes and fragrant oils ; and are promiscuous. By contrast, their husbands wear colourful clothing, as well as gold and jewels, and anoint themselves with fragrant oils.
-Among the Bactrians, women wear male attire, gold and beautiful ornaments ; receive better service from their slaves than do their husbands ; ride on horses caparisoned with gold and jewels ; and are promiscuous. Moreover, their husbands do not reproach them for this.
-Among the inhabitants of Petra 43 , and also among Edessenes and Arabs, wives who are convicted or even suspected of adultery are executed.
-In Hatra thieves are stoned and spat upon ; in the same vein, it is also mentioned that among the Romans thieves are whipped and then set free. (It is significant that the Romans are not clearly distinguished from other nations in Bardaisan's list ; the lack of distinction between "barbarians" and Romans reflects his Syrian perspective. 44 ) -On the eastern side of the Euphrates, says Bardaisan, no man called a thief or murderer will become very angry but if he is accused of pederasty he revenges himself and does not even shrink from murder.
-Turning to the northern peoples, Bardaisan reports the Germans and their neighbours practice pederasty.
-On the other hand, the Britons practice monogamy. -Still on the theme of marriage (though out of geographical sequence) he returns to the Parthians who, he says, practice chaste polygamy.
-Then come the Amazons, who of course have no husbands. Bardaisan informs us that once a year the Amazons travel to a mountain to have intercourse with men of that region. Then, returning to their own country, when their children are born the Amazons expose the sons and raise only the daughters. "Yet none of the stars can save all the little boys who are born from being exposed", argues Bardaisan. 45 -In Media, he says, when people die they are thrown to the dogs, even while there is still life in them, and the dogs eat the dead of all Media.
-Hindus burn widows alive along with the bodies of their deceased husbands.
-Finally, all Germans were believed to die by strangulation, aside from those killed in war.
The Book of the Laws of Countries also presents the same argument in reverse form, i.e. that there are groups of people where the effect of fate mediated by the planets is not evident, such as in the regions around the edge of the known world.
It is written in the book of the Chaldaeans, that when Mercury stands with Venus in the house of Mercury, this gives rise to sculptors, painters and money-changers, but that when they stand in the house of Venus they produce perfumers, dancers, singers and poets. But in the whole region of the Tayites, of the Saracens, in Upper Libya, among the Mauretanians, in the country of the Numidians which lies at the mouth of the Oceanus, in Outer Germany, in Upper Sarmatia, in Spain, in all the countries to the North of Pontus, in the whole region of the Alanians, among the Albanians, and among the Sasaye and in Brusa, which lies across the Duru, no one sees sculptors, or painters, or perfumers or moneychangers or poets. The influence of Mercury and Venus is powerless along the outskirts of the whole world. 46 In conclusion, Bardaisan summarizes his overall argument against absolute fatalism as follows :
In all places, every day and each hour, people are born with different nativities [i.e. horoscopes], but the laws of men are stronger than Fate, and they lead their lives according to their own customs. 47 The customs and common practices of nations and peoples must be independent of fate, because all the members of a particular nation must be born at different times and hence have differing horoscopes. It does not matter at all whether or not the customs which Bardaisan adduces are historically accurate ; many of them manifestly are not. Rather, the extensive, colourful -even luxuriant -variety of customs portrayed in this text proved to be especially striking for it readers. (Indeed the very title Book of the Laws of Countries derives from the extensive portrayal of customs among the nations within the text.) Moreover, it is not surprising that this part of the Book of the Laws of Countries was quoted extensively by Eusebius of Caesarea in his antifatalistic argument in Praeparatio Evangelica (6.10.48). 48 To sum up, three spheres or domains are delineated in Bardaisan's thought as expressed in the Book of the Laws of Countries : […] it is evident that we men are led in the same way by our natural constitution, in different ways by Fate, but by our liberty each as he will.
[…] It is fitting, then, that these three things, nature, Fate and liberty keep each their own mode of being, until the course is completed and measure and number have been fulfilled. For thus has it been resolved by Him, who ordained what was to be the way of life and the manner of perfection of all creatures, and the condition of all substances and natures. 49 While I have emphasized the anthropological focus of Bardaisan's thought, the eschatological aspect of Bardaisan's thought (evident in the previous quotation) should not be minimized. 50 For Bardaisan, the human condition of being under the mutual influences of nature and fate, and also possessing free choice at the same time, is temporary. He held that the world had been brought into being through the mixture of the four elements with evil darkness ; however, this present condition will one day end, after which a new mixture will come about without the presence of darkness or evil. 51 deals with the question of whether there were conjunctions of the seven planets : according to the tradition cited by Severus, Bardaisan asserted that in the 6000 years of this age there would be 100 conjunctions of the seven planets, and he offered a justification of the number 6000 on the basis of the sum of the orbits of the planets that would be required for 100 conjunctions. In fact, the notion that the world would last 6000 years was common in the ancient world (DRIJVERS, Bardais an, p. 90 n. 1). Nau's article further showed the dependance of Georgios of Arabia on Severus Sebokt for this point ; thus Georgios' claim that Bardaisan's wrote about his belief in the 6000 year duration of the world "in quodam tractatus quem fecit de conjunctionibus astrorum coeli inter se" is unreliable. tastasis. 52 ) Paradise, the place of the soul's origin and the final home to which it returns, also seems to have been identified by Bardaisan with the region of heaven among the fixed stars. 53 Bardaisan's interest in fate and free will is also evident from the attacks on the teachings of Bardaisan in the Hymns Against Heresies of Ephrem Syrus (306-373). The followers of Bardaisan were still active at Edessa during Ephrem's lifetime. 54 In Hymn 1.18 Ephrem says that Bardaisan and his followers read and expounded books about the signs of the zodiac rather than the prophets. 55 As well, in Hymn 6 Ephrem attacks Bardaisan's view of fate as subordinate to the power of God :
But him who proves to have no power over his own movement Thou shalt not make out to be lord : he is a servant without feet. Bardaisan is cunning, who put that Fate under restraint Through a Fate that is greater, as it describes its course in liberty. The thraldom of the lower, refutes him with the upper, Their shadow refutes their body, For that intent which restricted the lower, Crippled the unrestricted freedom of the upper. 56 Ephrem's argument here is that Bardaisan's claim that God assigns the movements of the planets in effect binds and limits God's own freedom.
The relationship between God and the planets is that of the body and its shadow ; one depicts the other ; if the shadow is not free, this shows that the body is not free. Ephrem sees in this a restriction of God's sovereign power. 57 In the same hymn, Ephrem also condemns Bardaisan for conceding too much power to fate and nature ; here Ephrem's words may imply knowledge of not only Bardaisan's ideas but even the terminology of the Book of the Laws of Countries. 58 In Hymn 51.13, Ephrem writes that Bardaisan has "established seven beings" (the planets), proclaims the zodiac, observes horoscopes, teaches the Seven (planets) and examines times (i.e. hours of birth) ; with regard to the latter charge, it is true that the calculation of the horoscope at the moment of birth is assumed in many of the examples of the νıμιμα βαρβαρικÌ cited by Bardaisan in the latter half of the Book of the Laws of Countries.
